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Abstract---'Akad nikah' is a 'syar'ie contract' which binds married
relationships as a bond that stipulates some of the rights that their
spouses must fulfill either physical and inner maintenance (nafkah) of
a wife. The ruling of this maintenance is obligatory to be adorned
according to the rates and conditions set by syara'. However, the
maintenance rate varies between an individual and another. It is
based on the individual capabilities of the giver and the individual
position of the recipient. Some maintenance rates are referring to the
‘urf of a place. The obligatory nafkah given to the spouse is the
absolute possession of the recipient without being withdrawn by the
giver. While every gift other than mandatory maintenance is included
in the category (tabarru') or a donation that is permissible or required.
This type of grant will specify the occurrence of transfer if the
recipient has already received it in cash (qabadh). While the jointly
acquired property is essentially any property that is jointly owned by
two or more parties, by sharing the capital for its ownership.

Keywords---akad nikah, distribution justice, jointly acquired
property, married relationships.

Introduction

Marriage contract

In terms of language: Lean or inclined. In terms of terminology: A contract that

legalizes things that were forbidden between a man and a woman before that, in
which the marriage contract is the source of authority to the obligations given by
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the husband to his partner. A marriage contract that has sufficient pillars and
conditions is punished as valid in terms of syara 'and it will bind the husband
and wife with certain rights that must be fulfilled by each party. Part of this right
is obligatory alimony which covers external and internal.

Alimony

Alimony according to the language it is a gift. In terms: the gifts given by the
husband to his family members include his wife and children and the persons
who are obligated to be borne by him. The law of alimony is obligatory to be paid
according to the rates and conditions set by the syara'. If the spouses neglect this
responsibility and without any form of consent, then it is considered a
misconduct of the spouses that can be sued in court. Outward alimony is an
obligation on behalf of the husband to the wife including the provision of food,
drink, clothing and shelter. All mandatory expenditure rates for each item
specified have been set by the authorities of each state and they differ between
states based on the ‘urf of a place where the couple is based on current needs. No
one is exempt from fulfilling this responsibility whether the husband is poor.,
medium or rich. Each with their own abilities and levels. It is the obligation of the
syara ‘'which has been established as the source of life of the wife to live life as a
partner to her husband (Hosseinkhanzadeh, 2011; Gray et al., 2002).

Matrimonial property

matrimonial property according to the term is a group of property shared jointly
by two or more parties either the partnership of a married couple or other than
them. This property is conceptualized as a joint partnership in terms of capital or
work on the same job without wages paid as an employee. The basis of the
acquisition of matrimonial property is the partnership of any two or more parties
while producing the property jointly. Before the author discusses the issues
related to the wife's ownership of matrimonial property, first listed some forms of
wife's income from the beginning of her marriage until the occurrence of divorce,
death and so on. likewise, it will be stated that the matrimonial property is really
matrimonial because there is a joint capital sharing in the purchase of a property
or asset (Keller et al., 1996; Khawaja & Milner, 2012).

Methods of wife's ownership of property in married life

Maskahwin

Mandatory alimony given by the husband

The wife's actual work (government or private)

The results of the wife's business (individual or company).
Tabarru ’from the husband and others

Wages for breastfeeding

Zakat received

Study aid or loan



2221
Dowry

Maskahwin or dowry is a mandatory gift that has been prescribed by the syara
'on the husband for each time the marriage contract is performed. If a valid
marriage contract has taken place and a valid khulwah has taken place, then the
husband is obliged to hand over the marriage to the wife. All obligatory alimony
given by the husband to the wife whether food, drink, clothing in physical form
belongs to his wife in perfect ownership. Similarly, every alimony paid in the form
of currency equivalent to the obligatory alimony rate is a perfect property for the
wife. If there is an excess of the alimony, it is the wife's full right. If the wife sells
the clothes provided by the husband, or the surplus food and drink provided,
then the income from the sale belongs to the wife entirely. Therefore, the husband
has no right to the property (Joireman, 2008; Al-Laham et al., 2010; Barlow,
2008).

Actual work (government or private)

All the wife's income from work done either in the public or private sector belongs
to the wife. This is because the income comes from the wife's hard work. This title
applies if she works with her husband's permission. Included in this income are
all bonuses, rewards and so on that are based on the actual work of the wife.
Thus, there is no right for the husband to the income except with a gift or hibah
by the wife to the husband. If the husband does not permit the wife to work, then
it is obligatory on the wife to obey the husband at that time. In fact, if the wife
who had worked before marriage then the husband forbade her to work then the
wife is obliged to obey the husband at that time without any choice.

Wife's business results (individual or company)

All the wife's income from the profits of the business is wholly owned by the wife.
This is a reference to the method of syara ‘which means that every profit earned is
beyond the risks that may occur (al-Ghunmu bi al-Ghurmi). When the wife issues
business capital, then she will bear all the risk of loss and so on. Thus, the
ownership of profits and capital is the right of the wife who runs the business.
The husband has no right to claim any property from this type of income unless
the husband becomes a financier to the wife’s business or becomes an employee
of the wife’s company entitled to wages only, not as a profit-sharing.

Tabarru’, gifts and grants from the husband and others

All property donated by the husband other than the obligatory alimony becomes
the property of the wife after she receives the gift by hand. Similarly, the gift of
external parties to the wife such as prizes to win a competition, bank draw prizes
(al-Awfar savings prize), gifts in conjunction with a birthday or wedding
anniversary and so on, it will belong to the wife entirely.

Wages for breastfeeding

All the wife's income resulting from taking breastfeeding wages from the husband
if so required then the income is the property of the wife in full ownership. This is
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a bit isolated from the practice of society because wives are more likely to
breastfeed on the basis of love. However, it should be noted that a mother's milk
belongs to her husband if it is the result of legal sexual intercourse or through
wati 'syubhah. Taking wages from the milk given to the husband's children is a
sickle in the Qur'an (al-Talak, 6) which means: "and if they (wives) breastfeed your
children (husbands) then give them wages". However, the wages must be clearly
stated in the contract between the husband and wife. Without a contract made it
is considered tabarru '.

Zakat received

All property of zakat giving, whether in material or monetary form received by the
wife, belongs to the wife in her capacity as a entitled zakat asnaf. Today we find
that many of the recipients are women whether married or alone, either while
studying or after starting a household and all income earned by the wife is his.
This ownership is stated in the Qur'an (al-Taubah, 60) which means: "Only the
alms (obligatory zakat) for the poor, needy, amil, converts, slaves to be freed,
debtors, fisabilillah and ibn sabil). Therefore, every zakat received by the wife
becomes hers.

Assistance or study loans

All the wife's income received as study aid at all levels of education whether
secondary, college, university, diploma, bachelor's, master's and doctoral degree
is the property of the wife in full ownership.

Matrimonial property through joint capital sharing

All assets or property acquired by the spouses by sharing capital are jointly
owned by random distribution on the parts of the property according to their
respective capital sharing ratios. Today most working couples share in buying an
asset or property such as a house.

Wife's work in the household

Work - household work and ownership status through household work
contribution

In matters relating to the housework of the husband and wife and their respective
responsibilities in terms of who among them will take part in the work and what
rights should be obtained from the work. Touching on this matter, the author
focuses on several issues related to the meaning of housework, types of
housework, propositions on housework and the people who should do the work
and so on (Marshall & Anderson, 2002; Fafchamps & Quisumbing, 2005).

Shari'ah basis for homework for wives
The basis in question is the dalil syara 'which shows the existence of housework

for wives in married life. Thus, with the term wife work at home, it will be the
basis for discussions related to matrimonial property.
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One of the sources from hadith, the Prophet SAW said:
5uall ) g A Skall cpdan 1)) 5 cdda Adga (B alug Adde A L il oS

Meaning: "The Prophet SAW when he was at home, he would do the work of his
wife together, and when the time for prayer came, he would go out to pray".”(Al-
Bukhari, 644).

In this hadith, the word “4ig«” is a combination between “iig” and “4ki.” It is in the
form of “mudhaf’ and “mudhaf ilayhi’ which means work for his wife or in simple
language the wife’s work at home. this (the words mihnah and ahlihi can mean
specific housework for the wife.As we all know that the association of two words
indicates a specific meaning or belonging.

Types of housework

Necessary work is work that needs to be done as fulfilling the demands of married
life. Assuming that if the work is not done, it can cause married life to be a little
difficult even if it does not reach the level of harm such as preparing food and
drink, providing clothing and providing the necessary household equipment. The
explanation is that if this type of work is not done, it will cause a little difficulty in
living a married life. If the wife does not cook the food, it will cause inconvenience
to the husband or family members to take the food as satisfying the needs of the
stomach (Ibrahim et al., 2012; Karjono et al., 2017).

Non -essential work is work done outside the needs of a household with the
intention that if the household does not have the item, it does not cause any
inconvenience to the husband or other family members. This type of work is like
planting flowers, painting the house, decorating the house with accessories
(tahsiniyah). The explanation is that the work of the wife in this category, if
ignored, does not give any difficulty (masyaqqah) or emergency to the couple or
other family members. It can be categorized as tahsiniyah work only.

The opinion of the Muslim scholars regarding the law of housework is not a
requirement (tahsiniyah) on the wife

The author finds that this issue may never have been discussed by the scholars
specifically because it is not included in the obligatory work or the responsibility
of the husband to provide it and neither is it obligatory for the wife to perform it.
Thus, it is not a common task behind every marriage contract. This means that
the marriage contract that takes place legally between the husband and wife does
not cover this type of tahsiniyah housework. The author is of the view that the
wife should ask the husband's permission to do this type of work because it will
take up the time and space of the husband's right to the wife. This can be
compared to the necessity of fasting circumcision where the wife first asks
permission from the husband to perform it. Even if the husband forbids the wife
to fast the sunnah, then the wife cannot perform it.
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The opinion of scholars regarding the law of housework on the wife

First opinion: it permissible and is not obligatory but the preferably is that the
wife does the housework according to local customs. Second Opinion: it is
obligatory on the wife to do housework and serve the husband. Third opinion: it is
obligatory if the wife of a poor person or his family is heavy without a made, but it
is not obligatory if he is a person of rank or custom with a made.

Proof

Proposition of opinion that says it is obligatory to do housework on the wife as a
service of the husband.

C,.,\gjc@&\gab)u_dl.hugig,\ui& 05"'?5;?1““343"‘; A&\uimg._.ﬂlgi
dasdlly dakald o aSad (daddl) 4] LIS Cpa Lgde (i Aaald dln g )
Boalal Laadly o o ata g i) dasd (Al

Meaning: The Prophet (peace and blessings of Allah be upon Him) decided between
Saidina Ali and Saidina Fatimah when they complained to him about matters
related to housework, which the decision was; housework (4bl) Jee¥)) is the
responsibility of Saidatina Fatimah. While Saidina Ali was assigned to work outside
the home (5.4L) Jee ¥)) which is work to earn income.

Understand the above statement, that it is the duty of work between husband and
wife, where work outside the home is the duty of the husband. While the work in
the house is the duty of the wife. Therefore, the wife doesn't need to take a wage
for the housework she does. Consequently, the housework done by the wife
cannot be used as business capital with the husband on the concept of abdan
company to claim matrimonial property on the husband's income.

Propositions of opinion that say it is not obligatory even should be

First: A marriage contract that is valid according to the syara 'is a contract that
takes place for the purpose of allowing fun between husband and wife as well as
allowing sexual intercourse between couples. The marriage contract does not
cover the wife's obligation to serve in the household and so on. Second:
Maskhawin which is obligatory to be paid to the wife after a valid marriage
contract and has passed a time that allows for both, is beyond the obligation to
have sexual intercourse alone. Third: The hadiths of the Prophet SAW which show
the existence of housework done by the wives, including the wives of the Prophet,
it does not indicate the obligation of such work. In fact, it merely shows the virtue
of morality and benevolence alone (Subriani, 2017; Gede Budasi & Wayan
Suryasa, 2021).

The relationship between housework law and matrimonial property claims

Alimony does not mean that the husband must cook, wash and so on by himself.
This is because the word ‘nafkah’ is widely used in Arabic by carrying the
meaning of ‘giving provision’ and with that provision, the recipient can do all the
needs on their own. This is like a father providing for his children and so on.
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whether by the father himself providing food for the children and anyone under
his care. In fact, what happens is that the father will only pay the food bills for
the children in his care. This action means that a father has legally supported his
child according to the syara ' Another thing is related to the wife who works
voluntarily and spends most of her time outside so that she cannot concentrate
on housework so she has to be hired by a wage earner and paid her wages to do
the housework. In this situation, is it right for a wife to claim matrimonial
property when many household chores cannot be done properly according to
custom. After all time with the husband at home is sometimes very limited due to
the need for the wife to be at work, meetings outside, courses and so on. therefore
the treatment given to the husband is not as maximum as the husband's wishes
and customs in society (Maksymova et al., 2021; Cambri, 2021; Woang, 2021).

Basis of matrimonial property ownership and method of division

Ownership of property in syara 'has the reasons stated by syara' so that the
findings of the property are valid and become permanent property. Hence the
right for him to use the property freely without any liability,

Allah SWT said : '
EVMX\uL@J;JVJLALA¥

Meaning: He shall have the reward of what he did, and he shall have the
punishment of what he did. (they pray)”.

The ownership of matrimonial property is something that is commonly associated
with Islamic law without exception, and it must have a source of power taken
from the source of Islamic law and with the permission of Islamic law. Therefore,
the discussion on the ownership of spencarian property should be referred to the
meaning of the marriage contract, the concept of partnership in the household,
work in the household and so on. This is important to look at because it is a
factor that is a mechanism to marital property claims.

Before discussing this concept in more detail, the author will list some forms of
contracts and work that bring in income and transfer ownership perfectly. Syara
'has laid down several forms of work that can be the reason for ownership and the
reason for transfer of ownership of a property acquired. Among the forms and
works are as follows:

Hunting

Working on idle land that is not owned

Mineral property in the belly of the earth

Construction and enterprise

Business or trading

Take work wages/work commissions

Work commission

War

Receipt of zakat distribution, financial assistance and so on.
Work either physically, ideally and so on.
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Turning to the issue of matrimonial property ownership between spouses, it is
necessary to look in more depth at the following:

Marriage contract

A marriage contract that is valid under the syara 'is a syar'i contract that
specializes in matters related to the relationship between men and women in
order to allow some things that were previously forbidden. It is a covenant that is
outwardly only to bind the relationship of the husband and wife on the rights that
must be fulfilled by them based on Islamic law. A lawful marriage has established
a number of rights that must be exercised by the husband towards his wife. And
this obligation does not entitle the husband to ask for any wages from his wife.
This is so because the things that must be done as a lawful husband, are not
eligible for wages.

Inner sustenance (Nafkah batin)

Nafkah Batin is an obligation on the husband and wife who As the wife cannot
take wages in addition to nafkah batin which must be paid to the husband. This
is because the alimony is the wife's obligation to the husband. Similarly, a
husband cannot take wages for the alimony that he is obliged to pay to his wife.
Something that has been made obligatory on a person by the syara 'does not
entitle him to get a wage for the work.

The wife works with the husband

There are a handful of married couples who run their own work in business and
so on. At the same time there is also a husband who takes the wife as an
employee in his business, and pays wages for the duties assigned either in the
form of salary or monthly, weekly or daily allowances. Therefore, with the wages
and salaries paid by the husband to the wife, then the work can no longer be
used as part of the capital sharing in the husband's business income. This is
because if given a salary for work with the husband and given the ratio of return
from the husband's business, it is considered to have obtained 2 rights in the
same job. This is something that is unfair in terms of the concept of income profit
distribution in a business. The wife’s work cannot be considered capital because
she has been paid for her work.

The wife invests in the husband's company by taking profits

There are a handful of wives who invest in their husband's company as an
opportunity to generate income. In this context all income from the profits of the
husband's business is the sole property of the wife on the basis of capital.
Therefore, it is no longer possible to use the investment capital as a separate
element to claim matrimonial property from the husband's business income. If
the wife claims matrimonial rights on the husband's business earlier, then it has
taken away two rights from the same source of income. This is taking people's
rights without permission.



2227
The wife helps the husband with his work

Most couples help each other in their work matters. There were times when the
husband who was doing his real work had to take home the rest of the work to be
completed at home. Some of the work done is assisted by the wife on a purely
voluntary basis. Therefore, the wife's action to help her husband's work
voluntarily without any pay is tabarru 'which does not involve any employment
contract that should be paid. Therefore, is it right for the wife to make this type of
work as capital to claim matrimonial property against the husband's income. If
the wife is allowed to make a claim for matrimonial property for the tabarru 'work
done, then the same claim can also be made by any individual who has helped
someone's work even on the basis of tabarru'. The concept of tabarru ’is to do
work voluntarily and for free. If the work done is paid then it is not named as
tabarru ’or helping each other.

The wife works with the husband

There are a handful of married couples working together in the same job, the
same time, as is the case with couples working in rubber plantations, paddy fields
and so on. In this concept of joint work, each should have a right in each income
of the work on the joint venture. However, when the work done is not specified in
any form of contract agreed then it is not considered a joint venture company at
that time. Even husbands who work conceptually never think of dividing the
income. After all, each of them feels that it is a form of joint contribution in
earning a living for the family together. All the income will usually be spent
together in married life. In the context of such a wife's work, can it be used as an
element to claim matrimonial property from the income. So here arises a problem
that is the claim made is in the name of income distribution, but no clear contract
has been agreed on that basis. Therefore, in fairness, if there is no contract for
the work, it is considered tabarru '. Therefore, every work done based on tabarru
'should not be used as collateral for matrimonial property. This is like a husband
who cannot claim any contribution that has been given to his wife because it is a
tabarru ’that takes place voluntarily.

The relationship of the marriage contract with the ‘abdan company’

Several court decisions that have been processed have ruled that sometimes the
wife has the right to claim matrimonial property against the husband's income.
Among the reasons for the judgment given is that the relationship between
husband and wife in housework and outside work is on the principle of ‘al-abdan
company’ or on the basis of customs practiced in society. It regards housework as
part of the capital contribution to the husband’s work in the form of energy, and
it is named as ‘al-abdan company’. This judgment occurs even if it does not have
any form of document convicting the existence of an agreement requiring so.
Indeed, the implications of every work done must be bound by a strong contract
to convict a right to qualified parties. Therefore, Islam requires the occurrence of
every property transaction through a contract so that it becomes the basis for
every claim made. Thus in the context of housework done by the wife it cannot be
considered as energy capital for ‘al-abdan company’ as no contract has been
agreed to indicate so. While the marriage contract that took place does not
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contain the meaning of ‘al-abdan company’ in terms of capital sharing, profit ratio
and so on. If it is true what is decided for the wife as a matrimonial property from
the husband's income, then it is true that the contract of 'al-abdan company’' is
done other than the marriage contract, either simultaneously or done afterwards.
With this agreement, it is clear that the division of the property is already a form.
Of course, the solution to this issue is to refer to the opinion of scholars regarding
the law of the wife's work at home and the law of serving the husband, whether it
is an obligation or a must.

The wife does the housework

Wife's work at home which includes the preparation of food, drink, clothing and
so on is a common practice for all societies in the world and regardless of religion.
Certainly, it is a hereditary customary practice that is inherited and becomes a
daily routine in life in the household. However, the debate this time focuses from
the point of view of the wife's contribution to housework to the marital property
claim. This issue arises when the judiciary in court makes the work a partnership
in the work of the husband, as if it were a partnership in the form of ‘syaikat al-
abdan’. The explanation is that, if the wife does not do the work, perhaps the
husband will not be able to do the work to earn a living. Thus, the wife's work is
considered energy capital in the husband's work. From the second point of view,
there are parties who make the wife's housework as a marital property claim
based on customary practices. They argue with the well-known method of
jurisprudence, namely, ‘al-‘Adah Muhakkamah’ which means that every custom
that is practiced in society can be used as a source of law. This method is based
on the hadith of the Prophet SAW which means: "What Muslims see as good, then
it is also considered good in the sight of Allah". Therefore, there is a finding of
community practices that practice so. For submissions writer who said it was
customary practices the Malay Muslim community in particular, need to be
reviewed. This is because most of the people known to the author, for cases of
husband’s death or divorce, no wife for such cases makes a marital property
claim. In fact, they consider it the wife's contribution to the household and help
between husband and wife. Whereas according to the second opinion which states
that work in the house is a duty on the wife, then it is not right to make it an
element to claim matrimonial property. This is because the things that are
obligatory cannot be taken for a wage because it is his individual responsibility.

Husband's contribution to wife

Any contribution of property in any form, given by the husband to the wife, other
than the obligatory alimony is a hibah or gift to him. This gift can be considered
as a token of remembrance for all the contributions of the wife in household work,
educating and taking care of children or as an appreciation or the like. This grant,
if there is a handover and cash receipt, it is a perfect transfer transaction on
behalf of the wife. In the event of any separation involving the couple, whether by
divorce, fasakh or death, then the husband cannot ask for the value of the gift to
be returned. As the husband's tabarru 'given to the wife cannot be considered as
matrimonial property. Therefore, there is nothing in the court's provision that
states that the husband can reclaim all the gifts that have been transferred to the
wife.
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Conclusion

A valid marriage contract according to the syara 'has enshrined some rights that
must be provided by the husband to his wife. Marriage contracts are not included
in the category of business contracts, investments and so on. Housework is the
responsibility of the wife according to the Qur'an, the hadith of the Prophet SAW,
the customary practices of society to this day. Even anyone who thinks that a wife
is not obligated to do housework, yet in the reality of her life it happens the
opposite. There are two categories of housework done by the wife, namely,
necessity work such as providing for the family's needs and non -necessity work,
such as planting flowers, decorating the house and so on. It cannot be used as
housework in the non-necessity category as investment capital for the husband's
work in the name of al-Abdan's company to claim the matrimonial property.

The property produced jointly is the property of the couple without fault. It is like
a married couple buying an asset by sharing capital on the property. The property
acquired by the wife works is the property of the wife. As for the property acquired
by the husband by his efforts is his wholly on nomination and rights. However,
according to some scholars, in the husband's work income, there is also the wife's
ownership ratio because it is a partner. However, this opinion is rather weak in its
argument because the customary claim practiced by most communities
contradicts that opinion and the claim that it is al-abdan company is necessary to
the contract that binds such matters.

References

Abu Daud, Sulaiman bin al-Ahs’as, Sunan Abi daud, Darul Kitab al-‘Arabiy,
Beirut.

Al- Syarbini, al-Khatib, al-Igna’ Fi Hall Alfaz Abi Syuja’, cetakan Darul Fikr,
1415H, Beirut

Al-Bukhari, Muhammad bin Ismail al-Jda’fi, A;-Jami’ Al-Sahih al-Mukhtasar, Dar
Inmu Kathir, Beirut, 1987=1407.

Al-Juzjaniy, Al-Ikhtiyarat al-Fighiyyah,

Al-Laham, A., Schweizer, L., & Amburgey, T. L. (2010). Dating before marriage?
Analyzing the influence of pre-acquisition experience and target familiarity on
acquisition success in the “M&A as R&D” type of acquisition. Scandinavian
Journal of Management, 26(1), 25-37.
https://doi.org/10.1016/j.scaman.2009.11.005

Al-Sabtiy, Iyadh bin Musa bin Tyadh al-Maliki, al-Maktabah al-‘Atiqah wa Dar al-
Thurath.

AL-Sarakhsy, Abu Bakr Muhammad bin Abi Sahl, tahkik Khalil Muhyiddin al-
Mis, darul Fikr, 1421M.

Al-Syarbini, Muhammad bin Al-Khatib, Mughni al-Muhtaj [la Ma’rifati alfaz al-
Minhaj, Darul Fikr, Beirut.

Al-Tirmizi, Muhammad bin Isa al-Sullami, daru Ihya al-Turath ah-‘Arabiy, Beirut.
Tahkik Ahmad Muhammad Syakir.

Al-Uthaimin, Muhammad bin Soleh, Fatawa Nur ‘ala al-Darb, Muassasah al-
Syeikh Muhammad bin Soleh bin Uthaimnin al-khairiyah, 1427H=2006M.


https://doi.org/10.1016/j.scaman.2009.11.005

2230

Barlow, A. (2008). Cohabiting relationships, money and property: The legal
backdrop. The Jjournal of socio-economics, 37(2), 502-518.
https://doi.org/10.1016/j.socec.2006.12.037

Cambri, B. G. N. (2021). Probing the dominant lived-experiences of married
college students valuing the resiliency theory. Linguistics and Culture
Review, 5(S1), 174-190. https://doi.org/10.21744 /lingcure.vSnS1.1325

Fafchamps, M., & Quisumbing, A. (2005). Assets at marriage in rural
Ethiopia. Journal of Development economics, 77(1), 1-25.
https://doi.org/10.1016/j.jdeveco.2004.02.003

Gede Budasi, I. & Wayan Suryasa, I. (2021). The cultural view of North Bali
community towards Ngidih marriage reflected from its lexicons. Journal of
Language and Linguistic Studies, 17(3), 1484-1497

Gray, P. B., Kahlenberg, S. M., Barrett, E. S., Lipson, S. F., & Ellison, P. T. (2002).
Marriage and fatherhood are associated with lower testosterone in
males. Evolution and Human Behavior, 23(3), 193-201.
https://doi.org/10.1016/S1090-5138(01)00101-5

Hosseinkhanzadeh, A. A. (2011). Investigate relationships between Religious
orientation with public health and marital satisfaction among married
students of University of Tehran. Procedia-Social and Behavioral Sciences, 15,
505-509. https://doi.org/10.1016/j.sbspro.2011.03.131

Ibnu Abidin, Hasyiah Radd al-Mukhtar ‘Ala Radd Al-Mukhtar, Darul fikr,
14321H, Beirut.

Ibnu Majah, Muhammad bin Yazid al-Qazwiniy, Sunan Ibnu Majah, tahkik
Muhammad Fuad al-Baqi, Darul Fikr, Beirut.

Ibnu Nujaim, Al-bahr al-Raik Syarh Kanz al-Daqaiq, Darul Ma’rifah, Beirut.

Ibnu Taimiyah, Ahmad bin Abdul Halim al-Harraniy, Al-Ikhtiyarat al-Fighiyyah,
tahkik Ali bin Muhammad bin Abbas al-ba’li al-Dimashqi. Darul makrifah,
Beirut. 1397H=1978.

Ibrahim, I., Hussain, F., & Aziz, N. A. (2012). The child bride: Rights under the
civil and Shariah law. Procedia-social and behavioral sciences, 38, 51-58.
https://doi.org/10.1016/j.sbspro.2012.03.323

Joireman, S. F. (2008). The mystery of capital formation in Sub-Saharan Africa:
women, property rights and customary law. World Development, 36(7), 1233-
1246. https://doi.org/10.1016/j.worlddev.2007.06.017

Karjono, M., Bakta, I. M., Karmaya, I. N. M., Pradnyaparamita, D., &
Murtiananingsih, .-. (2017). Force, support, and endorsing factors of early
marriage in adolescent Sasak (Sasak Ethnic) in Central Lombok. International
Research Journal of Engineering, IT & Scientific Research, 3(2), 171-178.
Retrieved from https://sloap.org/journals/index.php/irjeis/article/view /545

Keller, M. C., Thiessen, D., & Young, R. K. (1996). Mate assortment in dating and
married couples. Personality and individual differences, 21(2), 217-221.
https://doi.org/10.1016/0191-8869(96)00066-9

Khawaja, N. G., & Milner, K. (2012). Acculturation stress in South Sudanese
refugees: Impact on marital relationships. International Journal of Intercultural
Relations, 36(5), 624-636. https://doi.org/10.1016/j.ijintrel.2012.03.007

Maksymova, N. Y., Hrys, A., Maksymov, M. V., Krasilova, Y. M., & Udovenko, J.
M. (2021). Causes and criteria of disharmonies in family system
functioning. Linguistics and Culture Review, 5(S4), 300-310.
https://doi.org/10.21744 /lingcure.vonS4.1578


https://doi.org/10.1016/j.socec.2006.12.037
https://doi.org/10.21744/lingcure.v5nS1.1325
https://doi.org/10.1016/j.jdeveco.2004.02.003
https://doi.org/10.1016/S1090-5138(01)00101-5
https://doi.org/10.1016/j.sbspro.2011.03.131
https://doi.org/10.1016/j.sbspro.2012.03.323
https://doi.org/10.1016/j.worlddev.2007.06.017
https://sloap.org/journals/index.php/irjeis/article/view/545
https://doi.org/10.1016/0191-8869(96)00066-9
https://doi.org/10.1016/j.ijintrel.2012.03.007
https://doi.org/10.21744/lingcure.v5nS4.1578

2231

Marshall, D. W., & Anderson, A. S. (2002). Proper meals in transition: young
married couples on the nature of eating together. Appetite, 39(3), 193-206.
https://doi.org/10.1006/appe.2002.0507

Muslim, Abu al-Husain Muslim bin al-Hajjaj Al-Qusyairi al-Naisaburi, Darul Jil
dan Darul Afaq al-dadidah, Arab Saudi.

Subriani, E. (2017). Form, functions, and meaning Lawas Nyorong at the wedding
ceremony customary Sumbawa in Jereweh district. International Journal of
Linguistics, Literature and  Culture, 3(1), 93-104. Retrieved from
https://sloap.org/journals/index.php/ijllc/article/view/ 195

Uthaimin, al-Syarh al-Mumti”ala Zaad al-Mustaqni’, Dar Ibnu al-Jauziy’, 1428H.

Woang, J. P. (2021). Translation activities on oral translation and written
translation. Applied Translation, 15(1), 28-38. Retrieved from
https://appliedtranslation.nyc/index.php/journal/article /view/ 1402


https://doi.org/10.1006/appe.2002.0507
https://sloap.org/journals/index.php/ijllc/article/view/195
https://appliedtranslation.nyc/index.php/journal/article/view/1402

